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PREFACE: -- By all who have faith in the efficacy of the
blood of Christ to cleanse from sin, the Atonement is
confessed to be the great central doctrine of the gospel.
On this they agree, however much they may differ on other
doctrines, or on the relations of this. And yet the number
of books on this subject is not large, compared with the
number on many others, not held to be as fundamental in the
Christian system as this. p. 3, Para. 1, [LIGHT].

In developing the argument we have tried to follow the
Scriptures in their plain, literal reading, without regard
to the positions of others who have written before us. It
would be a pleasure to us to agree with all who are
considered evangelical, and we have differed with them only
because our regard for the truths of the Bible compelled us
to do so. p. 3, Para. 2, [LIGHT].

With those who consider it necessary to apologize for the
Bible, the writer has little sympathy. It is a noticeable
fact that of all the writers and speakers whose words are
recorded in the Bible, no one ever undertook a defense of
the sacred word. '"The Scriptures" were appealed to as final
authority by both Christ and his apostles; and if any
denied their authority, they were considered beyond the



reach of proof -- they would not believe though one should
rise from the dead. Luke 16:31. And when men of a certain
class denied a Scripture truth, the Son of God did not meet
them with philosophy or science, but settled the question
by an appeal to the word itself, answering: "Ye do err, not
knowing the Scriptures nor the power of God." Matt. 22:29.
p- 3, Para. 3, [LIGHT].

The reader may then question why we have departed from the
beaten track in laying the foundation of an atonement by an
appeal to principles of reason and of law. It was because
we believe that something is due to those who have received
erroneous ideas of the doctrine from those who stood as
religious teacher. Many have assailed the Atonement because
of the unwise teachings of its professed advocates. p. 3,
Para. 4, [LIGHT].

They affirm that it is a doctrine which leads to license
and immorality; and they are confirmed in their opinion by
the positions of learned theologians who deny that justice
underlies the Atonement, virtually, and often openly,
declaring that the gospel does not establish and vindicate
the law of God. We do not believe that outside of
"theology" a soul could be found who would insist that
pardon of a crime absolved the criminal from obligation to
the law which condemned him for the commission of the
crime! The power to pardon should be used with prudence,
and is always committed to those who are sworn to maintain
the authority of the law. p. 3, Para. 5, [LIGHT].

In the Government of God, as in all Governments, law is
the basis upon which everything is made to rest. The very
idea of probation enforces the Bible declaration that to
fear God and keep his commandments is the whole duty of
man. The "golden rule" is the embodiment of "the law and
the prophets, "Matt. 7:12, and the love of God, the very
object and essence of the gospel, is the keeping of his
commandments. 1 John 5:3. Our positions in "Part First"
have been examined by eminent jurists and declared to be
well and safely taken; and we appeal to every reader that
if the doctrine of the Atonement did conflict with these
principles, then the skeptic would have solid reasons for
rejecting it. This part of our argument was the result of
long-continued and careful examination of the ground, and
it has been a delightful task to trace the harmony between
these principles and the word of revelation. p. 4, Para.
1, [LIGHT].



The more we examine it the stronger are our impressions
that no language can do justice to the subject of the
Atonement of Christ. The mind of man, in this present
state, cannot realize its greatness and its glory. It is
the prayer of the author that the reading of this book may
arouse in others the desire which the writing has
strengthened in his own heart, to enter that immortal state
where we may, through ceaseless ages and with enlarged
powers, contemplate and admire "the unsearchable riches of
Christ." p. 4, Para. 2, [LIGHT].

J.H.W. Oakland, Cal., August, 1884. p. 4, Para. 3,
[LIGHT] .
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THE ATONEMENT. p. 8, Para. 6, [LIGHT].

PART FIRST: AN ATONEMENT CONSISTENT WITH REASON. p. 9,
Para. 1, [LIGHT].

CHAPTER I. p. 9, Para. 2, [LIGHT].

COMPARISON OF NATURE AND MORALITY. p. 9, Para. 3,
[LIGHT] .

The psalmist well says: "The heavens declare the glory of
God; and the firmament showeth his handiwork." Ps. 19:7.
The works of the material creation are wonderful. When we
look at the countless globes in the heavens, and consider
the inconceivable distances which separate them, and
consider that they move in exact and harmonious order,
compared with which the working of the most perfect
machinery that man ever made is rough and jarring, we may
somewhat appreciate the words of the psalmist; and we
cannot wonder that Dr. Young said: "The undevout astronomer
is mad." Every well-executed work of design speaks the
praise of the designer. And wherever we see arrangement,
order, harmony, especially in mechanism, in movements, we
know that there is a designer. We cannot be persuaded that
any successful piece of machinery is an accident; we cannot
by any effort bring our minds to believe that the works of
a watch, or anything similar to them, came by chance, or
happened so. p. 9, Para. 4, [LIGHT].

They need no voice to speak to us to assure us that they
had their origin in power and intelligence, or in mind. So
said David of the material heavens: "There is no speech nor
language; without these their voice is heard." Or as
Addison beautifully expressed it:-- p. 9, Para. 5,
[LIGHT] .

"What though no real voice nor sound, Amid their radiant
orbs be found; In reason's ear they all rejoice, And utter
forth a glorious voice, Forever singing as they shine --
The hand that made us is divine!" p. 10, Para. 1, [LIGHT].



But, while the works of nature may arouse us to devotional
feelings, they cannot guide our devotions. They but give
evidence of the existence of an almighty Designer, but they
cannot reveal him to us. Man himself is "fearfully and
wonderfully made;" and he may stand in awe at the thought
of his Maker; he may feel a sense of responsibility and of
accountability to his Creator; but if left to the wvoice of
nature alone, the highest shrine at which he will bow will
be that of "The Unknown God." He may even recognize the
voice of conscience within him reproving him of the wrongs
which he is conscious that he commits; but nature does not
reveal to him the manner of service which would be pleasing
to his Creator and Preserver, nor the means of freeing him
from the guilt and consequences of his wrongs. p. 10,
Para. 2, [LIGHT].

The psalmist, no doubt, had this train of thought passing
through his mind, for, after ascribing to the creation all
that it can do to incite us to devotion, he abruptly turned
his subject, saying: p. 10, Para. 3, [LIGHT].

"The law of the Lord is perfect, converting the soul; the
testimony of the Lord is sure, making wise the simple. The
statutes of the Lord are right, rejoicing the heart; the
commandments of the Lord are pure, enlightening the eyes."
Man is highly exalted as to his capacities, there are
wonderful possibilities in his being. Yet left altogether
to himself he is helpless, especially in the understanding
of morals. And this is not at all surprising; for no one is
expected to understand the will of a governor, or the laws
of the Government under which he lives, unless they are
revealed to him. The psalmist, as quoted in this paragraph,
ascribes to the law of the Lord an office which it is not
possible for creation or nature to fill. The commandments
of the Lord impart instruction, important and necessary
instruction, which we cannot learn by observation, nor by
the study of the material universe. No proof ought to be
required on this point. The most powerful telescope or
microscope can never reveal a single moral duty, or point
out a remedy for a single moral wrong. p. 10, Para. 4,
[LIGHT] .

Now we attach no blame to nature because it does not
perform the office of a written revelation. No such purpose
was embraced in its design. We do not learn the laws of our
Government by walking through the fields, by studying her
dimensions and natural advantages, nor by noting her public



improvements. When we have learned all that we can possibly
learn from nature, we find beyond that an absolute
necessity for direct revelation. p. 11, Para. 1, [LIGHT].

Opposers of the Bible are often met who declare that the
doctrines of Christianity are contrary to reason; contrary
to the conclusions legitimately drawn from our study of
nature, of the deepest researches of science. Especially
has the doctrine of the Atonement been made the subject of
strong opposition, some affirming that it is immoral in its
tendency, and is based on principles which are not in
conformity with justice. But we think the whole objection
is founded on misapprehension; and the object of this
present argument is to show that reason is not opposed to
the idea of atonement, but rather leads to it; that a
coincidence of strict justice and mercy demands it; and
that it vindicates the majesty of law, and therefore honors
the Government. It is also our object to show that a
written revelation is but the supply of an acknowledged
want; that the gift of such a revelation is but a
conformity to the plainest, simplest principles of
government, principles which are universally recognized.
And, therefore, consistency requires that such a
revelation, when given, should be universally received and
accepted. p. 11, Para. 2, [LIGHT].

The present is a mixed state, of good and evil. It is not
our purpose now to inquire why it is so; we are viewing it
as we find it -- as it is; not as we might wish it were.
And confined in our views to the present state, and to
observation alone, or merely to reason without a written
revelation, it is impossible to vindicate the justice of
the controlling power, whether that power be called God or
nature. Virtue is often trampled in the dust, and
ignominiously perishes in its representatives. p. 12,
Para. 1, [LIGHT].

Vice is exalted on high, triumphs over justice and right,
and its very grave is decorated with flowers, and honored
with a monument. In the operations of nature, there is no
discrimination manifested, and without discrimination there
can be no conformity to justice. True, we see many
exhibitions of benevolence, but we see also many things
which cannot be reconciled with it. The righteous and the
wicked, the just and the unjust, the innocent and the
guilty, the aged and the little child, alike share the
bounties of Providence, and together fall by the



pestilence, or sink beneath some sweeping destruction.
These facts have troubled the minds of philosophers, and
caused the short-sighted philanthropist to be faint of
heart. Many, reflecting on these things, and judging in the
light of their own unassisted reason, have doubted that the
world was ruled in wisdom and justice, and even denied the
existence of a supreme, intelligent Being. p. 12, Para. 2,
[LIGHT] .

It seems singular that they who discard the idea of an
intelligent Cause, of a personal supreme Being, generally
invest nature with the attributes of such a Being, and
ascribe to it all the wisdom of design and the merit of
virtue. They talk of the laws of nature, of their beauty,
their harmony, their excellency, as if nature were the sole
guide of correct action, and the proper arbiter of
destinies. They lavish encomiums on her operations as if
she never tortured an innocent person nor permitted the
guilty to escape. p. 13, Para. 1, [LIGHT].

As before remarked, we find no fault with nature; but we
do find fault with the unreasonable position assumed by her
devotees. The laws of nature answer well their purposes.
But this class of philosophers endeavors to make them
answer a purpose for which they never were designed, and
which they cannot fulfill. And we think that by correct
reasoning it will be easy to show that their ideas are mere
fallacies. p. 13, Para. 2, [LIGHT].

We would raise the inquiry, When they who deny the work of
a supreme, personal Creator, speak of "the laws of nature,"”
what do they mean by the expression? It cannot mean the
laws made by nature, as we speak of the laws of man, or of
the laws of God; for nature never made any laws. Nature
never knew enough to make a law. She could not deliberate;
she could not plan; she did not have a knowledge of the
future, whereby she could judge what was suitable, and
devise means adapted to the end. Or, if she made the laws,
she must have existed before she made them. How, then, were
her operations regulated before laws existed? Is there a
man living who will claim this for nature? Not one. p. 14,
Para. 1, [LIGHT].

We have been thus particular in our queries on this point
because we wish to notice another phase of this subject. It
has been said by some that they do not deny the existence
of the God of the Bible -- of a personal, supreme Being;



but yet they believe in the eternity of matter,; that there
never was done such a work as that of creating, in the
sense of causing things to exist. p. 14, Para. 2, [LIGHT].

And that matter, or nature itself, being eternal, the laws
of nature must be eternal also, because they inhere in
matter. Thus, they say, you cannot imagine that matter
could exist and gravitation not exist. And so of all the
laws of matter. But, we reply, this leads to the same
result which we have been examining. If the laws inhere in
matter, they are essential to the very existence of matter;
and it follows that, to suspend or reverse these laws would
be to suspend the existence of matter, that is, to destroy
it. In this view a miracle is an impossibility. Thus:
Matter is not dependent on any power in the universe for
its existence. But its existing laws are necessary to its
existence. Therefore the laws of matter, or of nature, are
beyond and independent of any power in the universe. p.
14, Para. 3, [LIGHT].

Against this theory we have objections to bring. It is not
a part of our present purpose to argue against it from the
Bible, as we shall try first to establish principles,
natural and legal, outside of Bible proof. It is possible
to present an argument which must be conclusive to
believers of the Bible, besides the direct declarations of
that book in favor of the existence of miracles, such as
causing iron to swim upon the water, raising the dead, etc.
But we waive this, and affirm that, in admitting the
existence of God, these have not changed the issue before
examined. This theory is open to all the difficulties which
we find in the hypothetical theory of nature making her own
laws. We have, then, harmony of movement without
intelligence; mechanism without a mechanic; a design
without a designer; a result in marvelous wisdom without
plan or deliberation. p. 15, Para. 1, [LIGHT].

To avoid the unscientific fact of a miracle, they have
presented before us the greatest miracle which could be
imagined! And David was mistaken when he said "the heavens
declare the glory of God;" for if nature, and its laws, and
its harmonies, and its almost infinitely varied operations
attendant upon them, existed from eternity, and not by the
creative power and act of God, then we ask, with an earnest
desire for information, What did God ever do? What can He
do? Why does He exist? And would not nature and its laws
"move and have their being," as they did from eternity, if



God did not exist? Other theories are projected to prove
that God does not exist. This is complaisant -- it is
accommodating; it does not deny His existence; its object
is only to prove that he is not needed! that everything
existed by chance; it acts by chance; and the interference
of an all-wise, supreme, personal God, could only destroy
the harmony of the work! Great is the philosophy of the
nineteenth century, and modest and reverent as it is great!
p- 15, Para. 2, [LIGHT].

We think there is but one reasonable and allowable
construction that can be put upon the phrase, namely: They
are the laws which the Supreme Being made for the
government of nature. The Infinite Creator, He who made
nature, subjected her to the operations of those laws,
under which she is held in control. And, of course, those
laws are within the power and under the direction of their
Maker. That which we term a miracle is but a temporary
suspension of, or change in, the operations of those laws.
And this can require no greater exercise of power on the
part of the Almighty than to set, and to keep, these laws
in operation. p. 16, Para. 1, [LIGHT].

It is truly strange that men, of ability and intelligence
in other respects, will deny that there are any but natural
laws, or laws of nature. They ignore the distinction
between natural and moral laws. But when judged in such a
light the laws of nature are found to be imperfect and
incomplete. In what respect? In this, that they present no
standard of right, and are therefore no sufficient guides
for human action. We cannot shape our conduct after such a
model with reference to the rights of our fellow-men. As
lovers of the most expansive benevolence, we may strive to
imitate nature when she spreads abroad her bounties: her
precious fruits and golden grain. But again she withholds
these, and famine is the dire result. Shall we imitate
nature in the desolations of the whirlwind, the earthquake,
and the pestilence? Shall we indiscriminately spread ruin
and destruction around us, involving alike the innocent and
the guilty, the gray-headed and the prattling child? All
answer, No. But each hand that is raised to check such a
mad career practically acknowledges that nature, which is
so blindly worshiped by many, presents to us no example
worthy of our imitation. p. 16, Para. 2, [LIGHT].

Thus in fact the laws of nature do not and cannot satisfy
the aspirations of man; no one can accept them as a



standard of action, no matter what his theory may be,
because they are destitute of the element of morality. p.
17, Para. 1, [LIGHT].

We cannot trace a single moral element in their frame-work
or their execution. He who studies them intelligently must
be convinced that they are designed solely for a natural
system, -- not at all for a moral system. And this being
so, it follows that they have no penalties, but only
consequences. On this point many well-meaning men err, who
recognize the distinction of moral and natural law; they
speak of the penalties of the laws of nature, when no such
penalties exist. The violations of natural laws are
attended with consequences, uniform in operation, so that
in nature we see an unbroken series of causes and effects,
the results being the same whether issuing upon a
responsible or an irresponsible object, regarding no
distinctions of moral good or evil. p. 17, Para. 2,
[LIGHT] .

That the laws of nature have no penalties must be apparent
to all if we consider the fact that they are never accepted
as, or considered, a judicial system. In executing
penalties there must be a consideration of the just desert
of the crimes committed. But there is no such
consideration, there is no discrimination whatever in the
case of a consequence of the violation of natural law. In
this respect the operations of natural law are as blind and
unreasoning as nature itself. There is implanted in man a
sense of justice, or convictions of right, to which he
finds no counterpart in the operations of nature. These
convictions are entirely on a moral basis. This sense of
justice is erected in the human mind as a tribunal, a
judgment seat, whereat we determine the nature and desert
of actions. p. 18, Para. 1, [LIGHT].

And mark this truth: before this tribunal we always
arraign the actions of intelligent agents, but never the
operations of natural law. And in this, what is true of one
is true of all; and it shows that all, whatever their
theories may be, do in fact and in practice make a proper
distinction between moral and natural laws. This should be
well and carefully considered. p. 18, Para. 2, [LIGHT].

The prime distinction between moral and natural laws is
this: the first has respect to intention -- the other has
not. Fire will burn us, and water will drown us, whether we



fall into them accidentally or rush into them madly. The
little child, who is yet unconscious of any intention of
good or ill, suffers as certainly and as keenly on putting
its hand into the fire, as the man of mature mind who
presumptuously does the same thing. And should the man
willfully and maliciously set fire to his neighbor's house,
and the child, playfully and without intention of wrong, do
the same thing, all would blame the one and not the other.
And were a judge, in the administration of law, to visit
the same penalty upon the man and the child, because the
actions and results were the same, all would detest such a
perversion of justice. Thus we not only find men acting
upon the difference between moral and natural laws, but we
find them also with great unanimity judging of the actions
of moral agents according to their intentions. p. 19,
Para. 1, [LIGHT].

But the operations of natural law cannot thus be judged,
and its consequences, often miscalled penalties, have no
regard whatever for the claims of justice. p. 19, Para. 2,
[LIGHT] .

As before said, the child is burned in the fire as
certainly as the man; the good suffer under a violation of
nature's laws as severely as the most hardened and brutal.
The idea cannot be too strongly impressed upon the mind
that, confined in our reasoning to the present state, to
observation without a written revelation, justice cannot be
attained unto nor wvindicated. A moral system is necessary,
and the idea of probation must be accepted, in order to
meet the requirements of justice. p. 19, Para. 3, [LIGHT].

Another point should be noticed. When the demands of a
moral law and a natural law conflict, as they often do in
this mixed state of good and evil, men always give
preference to the former, unless their sensibilities are
blunted. And they are often false to the theories which
they have adopted to be true to this fact. We sometimes
meet with men who deny these distinctions; who assert that
there are no laws aside from the laws of nature; yet they
act in harmony with the propositions herein set forth.
Should one refuse to attempt to rescue his fellow-man from
impending destruction by fire, and plead in extenuation
that it would have involved the violation of law, as he
must have been somewhat burned in the effort, they would,
as readily as others, abhor his selfishness. Here they
recognize the distinction claimed, and place the moral duty



of assisting our neighbor above conformity to natural law.
p- 20, Para. 1, [LIGHT].

CHAPTER II. p. 20, Para. 2, [LIGHT].
THE MORAL SYSTEM. p. 21, Para. 1, [LIGHT].

Having sufficiently shown that there is a distinction
between moral and natural law, and that all men recognize
it and act upon the fact, even if they do not admit it in
theory, we have a question of great importance to propose.
None but the reckless and unthinking can pass it by without
giving it attention. The candid must admit that it is one
of great interest. It is this: Will these aspirations for
the right, this innate sense of justice, to which we have
referred, ever be gratified? That they are not, that they
cannot be gratified in the present state, scarcely needs
further notice. Is my moral nature, my sense of right and
justice, satisfied to see virtue trodden under foot? to see
the libertine mocking over the grave of blighted hopes and
a broken heart? to see the priceless treasure of virtuous
purity, around which cluster the fondest hopes of earth,
sported with as a mere toy of little worth? to see honest
toil sink unrequited, and hide itself in squalid poverty
and a pauper's grave? to see the vain rolling in wealth
accumulated by fraud and oppression? to see vice exalted to
the pinnacle of fame? to hear the praises of him whose very
presence is loathsome by reason of the filthiness of his
iniquities? And when words fail to express the horrors of
such and kindred evils, must I smile complacently and say,
This is right? in this my soul delights? But this is but a
mere glance at the facts as they exist, as they have
existed, and are likely to exist in this present state. p.
21, Para. 2, [LIGHT].

Is it possible that these aspirations, these
discriminations of right and wrong, were placed within our
breasts to be mocked -- to look and long in wvain? Is it
possible that the Supreme One, who has so nicely arranged
the material world, and subjected it to certain laws, has
placed moral balances in our hands to no purpose? that we
are to long for, but never see, a vindication of the great
principles of justice? Is it not rather reasonable to
conclude that he has a moral Government, and that our moral
sense is evidence that we are within the limits of a moral
system? Are not our convictions of wrong proof to ourselves
of our amenability to such a system? p. 21, Para. 3,



[LIGHT] .

The very fact that we discriminate between moral and
natural laws, as we have seen that all men do, and that all
pronounce upon the right or wrong of the actions of
mankind, is proof of the general recognition of the
existence of a moral Government. And so to look above
nature, to acknowledge God as a moral Governor, is
necessary, to be true to our own natures, to the
convictions planted in every breast. In this great truth
our aspirations find rest. Here our sense of justice takes
refuge; for a Government is a system of laws maintained,
and the very idea of a moral Government leads us to look
forward to a vindication of the right principles or laws
now trampled upon. Why should we pronounce upon the merit
or demerit of human actions, if there is no accountability
for those actions? Our feelings of responsibility (the
movings of conscience) are but the expectation of a great
assize, in or by which injustice, fraud, and every wrong,
will be requited, and down-trodden virtue and injured
innocence be exalted and vindicated. p. 22, Para. 1,
[LIGHT] .

This is, indeed, but a legitimate deduction from the
propositions established, and in this we find a sure
vindication of the divine Government in regard to the
anomalies of the present state. p. 22, Para. 2, [LIGHT].

It must, however, be admitted that there are some who deny
the existence of moral wrong, and, of course, of
accountability for our actions. But their denial or our
admission does not weaken our argument, for the denial is
only in profession, not in practice. The denial is based on
the alleged inability of man to act except in a given line.
Man (say they) is a creature of circumstances; the motives
which impel him to action are outside of his own will; he
is led of necessity to do just as he does, and he cannot do
otherwise. Therefore he is not responsible for his actions.
But we affirm that this is only their professed belief; not
their actual belief. For in practice we find them uniformly
false to their theory. They will, as readily as others, sit
in judgment upon, and condemn, the actions of their fellow-
men. They will blame any for encroaching on their rights.
But it were surely the height of folly, the grossest
injustice, to blame one for doing that which he cannot
avoid. And how unreasonable to think that God bestows a
moral sense, and plants within us the monitor of



conscience, to lead us to do right, and yet compels us to
do wrong. We count the man immoral and degraded who
disregards the distinctions of right and wrong; what
contempt, then, is thrown upon the originator of the
present system by the theory which admits that these
distinctions exist; that of right they should be preserved,
yet affirms that they cannot be preserved to any extent
whatever. p. 23, Para. 1, [LIGHT].

Admitting the existence of a God (and we now speak to the
consciences of some), what shall we, what must we, think of
a God who would frame a system wherein these distinctions
could not be preserved? And yet such is the case, if man
has no freedom to act. We all acknowledge the difference
between right and wrong, as principles; that it is right to
regard our neighbor's life and property; and hence, he that
disregards them does wrong. And all are conscious that the
wrong we do is of ourselves; and no one ever seeks to throw
it back to any other cause until his moral sense is
perverted by selfishness and false reasoning. p. 23, Para.
2, [LIGHT].

Akin to the above position -- at least in its
unreasonableness -- is the theory which admits the
existence of God the moral Governor (though this admission
is not essential to the theory), and admits that man is
responsible for his actions, and admits that all violations
of law are certainly punished, and yet denies a future
judgment. This is intimately connected with, or is the out-
growth of the error that there are penalties to natural
laws; and that all penalties are inflicted immediately upon
the violation. Thus (they say), if a man puts his hand in
the fire he violates a law of his being; and he does not
want to an indefinite future time for judgment and
punishment; he suffers immediately and certainly; and for
the violation there is no atonement or forgiveness. p. 24,
Para. 1, [LIGHT].

This, to some, appears to be truth, for they advance it;
to us it seems like a puerility. We repeat, the suffering
from contact with fire is not a judicial infliction to
serve the ends of justice, as penalty is; it is but a
consequence of the violation of natural law; and that it
falls as certainly and as severely on the innocent as the
guilty. The innocent and unconscious babe suffers by the
fire as readily, as certainly, as the willful man. And we
can go further in the illustration: the man in cruel malice



may hold the hand of the child in the fire; the child does
not offend against law, for it did not put its hand in the
fire, and it vigorously tries to withdraw it. Here the man
does all the wrong, and the child suffers all the penalty!
Such is the wisdom, such the justice of this theory. The
truth is, that the child suffers as a consequence of the
man's wrongdoing. He deserves punishment (the infliction of
a penalty) for the action; and if justice is ever
vindicated, he will be punished, according to his intention
and his commission of a great moral wrong. The admission
that all sin will be punished makes necessary the admission
of a future judgment; for without that, justice will never
be vindicated, and our aspirations for the right will never
be satisfied. p. 24, Para. 2, [LIGHT].

But one more fallacy of this character we will notice. It
is found in the oft-repeated idea that God is so loving, so
kind, that he will not mark to condemn our aberrations from
duty. p. 25, Para. 1, [LIGHT].

It is not necessary to say that this is a denial of the
Scriptures in regard to the character of God. But, laying
the Bible aside, where is the evidence that God so loves
his creatures that he will not mark their faults or
maintain the justice of his government? Surely it is not
learned from nature that love is the sole attribute of
Deity. How came any by the idea that the Deity must possess
that degree of love supposed in the statement? Whence do
they derive their conceptions of such love, and of its
necessity in the divine character? Can any tell? p. 25,
Para. 2, [LIGHT].

They may reply that these conceptions are intuitive; that
they are evolved from their own consciousness; that they
have an innate knowledge of the moral fitness of things,
and according to this, they clothe Deity with such
attributes as their moral sense determines to be fitting to
such a Being. Our reply to this is twofold. 1. We deny that
such ideas are developed by intuition. The intelligent
skeptics of this land and in this age do not derive their
knowledge of right, and of the abundance of love in the
character of Deity, from the light of nature. They derive
this from their surroundings; from the prevalence of
Christian influences and Christian literature. To show just
what man can learn from nature and by mere intuition, we
must take him entirely separated from the influence of the
Bible and Christianity. And we hazard nothing in saying



that, where Christian example and the teachings of the
Bible were entirely unknown, man never developed an exalted
idea of Deity. p. 26, Para. 1, [LIGHT].

To the contrary, where men have trusted to the light of
nature and to the power of human reason, their conceptions
of Deity were low and base, generally vile; and this was
the case even where there was considerable proficiency in
philosophy and the arts. Many deny the Scriptures who are
indebted to them and to their influence for very much of
the knowledge of which they are proud. 2. In thus exalting
love in the divine character at the expense of other
attributes, they are only partially true to their higher
nature; partially just to their own consciousness. Our
consciousness, our self-judgment of the moral fitness of
things, gives us as definite and clear conceptions of
justice as of love. All the propositions established in
this argument tend to this point. We are apt to lose sight
of justice, and to exalt love. This is quite natural with
all who have any sense of wrong (and who has not?), for we
feel the need of love or mercy, and are ever willing or
anxious to screen ourselves from justice. But in this, as
before remarked, we do violence to our moral sense, to
gratify our selfish feelings. Can any one dispassionately
reason and reflect on this subject, and accept the idea of
a God of even partial justice? The idea is alike repugnant
to reason and to reverence. God must be strictly,
infinitely just. Who would not choose to be annihilated
rather than to possess immortal existence in a universe
governed or controlled by a being of almighty power, but
lacking justice? p. 26, Para. 2, [LIGHT].

Many professed believers in the Bible manifest the same
tendency, to exalt the love of God above his justice. p.
27, Para. 1, [LIGHT].

It is a great perversion of the gospel. God is infinite in
every perfection. His love cannot be more than infinite. If
his justice were less than infinite he would be an
imperfect or finite being. The gospel plan was not devised,
and Christ did not die, to exalt his love above his
justice, but to make it possible to manifest his infinite
love toward the penitent sinner, without disparagement to
his infinite justice; "that he might be just, and the
justifier of him who believeth in Jesus." Rom. 3:23-26. But
this will be examined when we come to the Biblical
argument. p. 27, Para. 2, [LIGHT].



Perhaps there never was a time when the idea expressed by
Pope, "Whatever is, is right," was so distorted and carried
to an absurd extreme; as it is at the present. Some say
that every action, whatever its nature, is acceptable to
God, because it is performed under his overruling hand. One
well-known "reformer" says that such a thing as "sin, in
the common acceptation of the term, does not exist." It is
affirmed that sin cannot exist; that "there is no room in
the universe for wrong to exist." We heard a somewhat
popular speaker declare that "what men call crimes are most
valuable experiences in the march of human progress." And
these statements are not made by wild fanatics alone; they
are argued in their most plausible forms by men, and women,
also, who pass in their communities for staid and sober
people. But on examination we find that the propagators of
these theories get them up to relieve the mind of a sense
of responsibility. This class of moral philosophers always
frame their theories to throw the blame of wrong, if any
wrong exists, upon God, the Creator, and never to leave it
upon themselves! p. 28, Para. 1, [LIGHT].

We trust the reader will pardon the relation of "a true
story" which contains an argument in itself worthy of
consideration. Two men, machinists, working in a railroad
shop, were conversing on this subject. One contended that
if he did wrong he was not responsible for the wrong, for,
said he, "I act out the disposition that was given me. If I
make a locomotive and it will not work, you do not blame
the locomotive, you blame me for my faulty workmanship.
Even so, if I do not answer the end of my being, it is not
my fault. The blame attaches to my Maker, who made me what
I am." His friend replied: "Your illustration is just and
forcible, provided you insist that your Maker gave you no
more brains than you put into a locomotive!" p. 28, Para.
2, [LIGHT].

The truth is that the possession of brains and will-power
brings responsibility; and this responsibility necessarily
attaches to creatures on our plane of being. If they who
deny the existence of moral wrong would reflect a moment,
they could not fail to perceive that their theory is really
degrading to themselves. They are irresponsible if they are
mere machines or unreasoning animals. But if they have the
power to reason, to will, to choose, and have moral
consciousness, a sense of right and wrong, responsibility
must necessarily attend the use of these powers. p. 29,



Para. 1, [LIGHT].

And every one feels this responsibility; his conscience
will not permit him to deny it, until he has seared his
conscience, and blunted his moral sensibilities; that is to
say, he has, in a greater or less degree, brutalized
himself, and degraded his manhood, either by pernicious and
false reasoning, or by an immoral life. p. 29, Para. 2,
[LIGHT] .

And now, looking over the whole field of argument on this
subject, we ask: Is it not a humiliating thought that a
word is necessary to prove to any one that moral wrong
exists? Must I stop to reason with a man, a human being,
with all his faculties in exercise, to prove to him that it
is wrong to steal, to murder, or to commit adultery? To
argue the subject, nay, to admit that it is a debatable
question, is an insult to the sense of mankind. The real
question at issue is, How shall we dispose of the evil
which exists? or, How shall criminals be rescued from the
awful consequences of their violations of the law of Him
who is infinitely Jjust? We do not ask the reader, or our
doubting friend, to consider the question as to whether the
guilty might not be suffered to escape by overruling or
suspending justice, or how they might stand before a finite
being, or a judge who is comparatively just. The real
question is, How shall they stand before the judgment seat
where justice is maintained and vindicated on the scale of
infinity? where every evil thought and intention is counted
as an overt act of iniquity and rebellion against a
righteous Government? This, and nothing less, is involved
in the very idea of a Supreme Being, an Infinite One who is
a moral Governor, whose perfections demand that He shall
take cognizance of every offense against His authority;
every invasion of the rights of His subjects. p. 30, Para.
1, [LIGHT].

These are solemn questions, and demand our candid
consideration. If God is infinitely just -- and can he be
otherwise? -- if he will bring every work into judgment,
and we shall have to meet our life records there, how shall
we stand in His presence? It certainly becomes us to deal
candidly with ourselves, and to understand, if possible,
those principles of justice which must prevail in a wise
and righteous government. Sin is everywhere, and in our own
hearts. What shall be done in regard to it? p. 30, Para.
2, [LIGHT].



We may indeed flatter ourselves that our sins have not
been very great; we may persuade ourselves to believe that,
compared to those of others, our lives have been quite
creditable. But we must remember that wrong never appears
odious to the habitual wrong-doer,; therefore no one is
competent to judge in his own case. The decision will not
be made upon our actions as they look to us, but as they
look to the Infinite Lawgiver and Judge. We will not be
compared with our neighbor, in the Judgment, but with the
law which is holy, and just, and good. The spirituality of
that law we cannot comprehend, even as we cannot fathom the
mind of its Author. We must stand in the light of Heaven's
purity and glory. p. 31, Para. 1, [LIGHT].

CHAPTER III. p. 31, Para. 2, [LIGHT].

REQUIREMENTS OF THE MORAL SYSTEM. p. 32, Para. 1,
[LIGHT] .

The administration of government is a simple, easy, yes, a
pleasant matter, where all the subjects are perfectly
obedient. No such Government now exists on this earth; but
every one can picture to himself how happy the State would
be where there was no sin; no violation of the law; no
invasion of rights; no denial or disregard of authority; no
discord, but each seeking the peace and happiness of the
other. Who would not pray, "Thy kingdom come," if its
coming will introduce such a state of things? p. 32, Para.
2, [LIGHT].

But when sin enters, everything is changed. New and
strange relations are introduced. New interests spring up.
New duties devolve upon both the Government and the
criminal. The governor must then take steps to maintain the
integrity of the law, the honor of the State, and thereby
to protect the subjects from the consequences of wrong-
doing. For every violation of the law is an invasion upon
the rights and liberties of the citizens. As we shall
notice more particularly hereafter, two parties then arise;
one, pitying the criminal, pleading for mercy; the other,
fearing for the safety of the State and the welfare of its
subjects, pleading for justice. And such are the realities
now before us. With such an unfortunate state of things we
have to deal. Such difficulties and diverse interests are
found everywhere upon the face of the earth. p. 32, Para.
3, [LIGHT].



While we consider the requirements of a moral system in
such a state of things, we must bear in mind that there is
no moral Government on earth. That is to say, there is no
Government on earth entirely of moral principles, or
administered solely upon a moral basis. And, from the very
nature of things, it is impossible that there shall be in
the present state. No human Government is administered with
regard to the intentions of the subjects aside from their
actions. No governor, no judge, no jury, has been able to
"discern the thoughts and intents of the heart." Secret
things are not, and cannot here, be brought into judgement.
A moral system, or a moral Government, can be administered
by God alone. All that we have said or shall say respecting
a moral system, we say in reference to the rule and
authority of God, who only can defend moral principles, and
bring into judgment the violators of the spirit of law as
well as the violators of its letter. p. 32, Para. 4,
[LIGHT] .

But the principles of justice and of government we may
understand, and are able to discern in regard to their
requirements under various circumstances. According to the
measure of our ability, we are under obligation to maintain
these principles; and though we cannot discern the intents
of the hearts of others, we are required to guard our own
hearts, and to respect these principles in our lives. And
however much we might shrink from the strict enforcement of
these principles, we must bear in mind that law not only
binds us, but it protects us; and we would have every
reason to dread the results of a failure to uphold and
enforce law. We deprecate tyranny, but it is seldom as
blindly cruel as anarchy. p. 33, Para. 1, [LIGHT].

We will now proceed, as briefly as possible, to examine
some of the well-known and well-accepted claims and
requirements of government. p. 33, Para. 2, [LIGHT].

I. SIN OUGHT TO BE PUNISHED. p. 34, Para. 1, [LIGHT].

Penalty gives force to the law, and without it, law is a
nullity. And no matter what consequences may result from
the violation of law, the criminal is not punished till the
penalty is inflicted. We might find many cases in our
courts where the accused has suffered consequences more
severe than the punishment which the law inflicts; but the
judge cannot regard these -- his office is to see that the



penalty prescribed by the law be inflicted. He who violates
the law risks the penalty and the intermediate
consequences. In behalf of the affirmation that the
transgression of the law ought to be punished, the
following reasons are offered:-- p. 34, Para. 2, [LIGHT].

1. It injures the subjects of the Government. One great
object of government is the good of its subjects. The
imprisonment of the thief, the robber, and the murderer,
answers a double purpose, punishing the crimes, and
preventing their further praying upon our property and our
lives. The same law that restrains the evil-doer, secures
the rights of the well-doer. Hence, every violation of the
law of a Government is an invasion of the rights of the
subjects thereof. Its tendency will be more clearly seen if
we imagine for a moment that the law be disregarded by not
one only, but by many, or by all. Then all rights, all
safeguards, would be trampled down, and the objects of
government entirely defeated. This, of course, is the
tendency of every transgression. p. 34, Para. 3, [LIGHT].

2. It brings contempt upon the Government. In case of war
we have seen thousands offer their lives as a sacrifice to
uphold the Government and maintain its honor. If it cannot
secure respect, it cannot maintain its authority. And if
authority be despised, no rights and privileges are safe.
All the evils noticed in the preceding paragraph are
involved in this. p. 34, Para. 4, [LIGHT].

3. It insults and abuses the Creator and Governor. So
blinding is the influence of sin that men despise the
authority of God, and insult him daily, without any
apparent compunction. All violations of law are insults to,
and abuse of, authority. Every individual has rights in his
own sphere, and there is no right more sacred than that of
the Supreme authority to claim the respect and reverence of
the subjects. And if the Governor be not respected, his
Government cannot be; and if that be not respected, of
course the rights of the subjects under it will not be.
Consider again, if this example were followed by all -- by
all the intelligences of the universe; if all the men on
earth and all the angels in Heaven should unite in abusing
and insulting the God of Heaven, his Government would be
turned into one vast field of anarchy, and individual
rights would no longer be recognized. No one could consent
that God should suffer such a state of things to continue
without making an effort to reclaim the Government, and to



maintain and vindicate right laws. Of course all must agree
that sin ought to be punished. p. 35, Para. 1, [LIGHT].

II. CAN THE SINNER BE CLEARED? p. 35, Para. 2, [LIGHT].

This question is of the greatest importance, and no one
should pass it lightly. All would say at once that the
sinner can be cleared,; but of necessity something must be
involved in securing his acquittal. It must appear to all
that he cannot possibly be cleared unless one of the
following things takes place:-- p. 36, Para. 1, [LIGHT].

1. The law be suffered to be trampled upon with impunity.
This, of course, should not be permitted, for reasons given
above; and we may say, will not be permitted, if the
executive has a proper sense of right and justice to
himself and to his subjects, and requisite power to enforce
his authority. But the divine attributes must be a
sufficient guarantee to guard this point. p. 36, Para. 2,
[LIGHT] .

2. The law be abolished. But this would be an
acknowledgment of weakness or error on the part of the
Government rather than evidence of wrong on the part of the
transgressor. Or if the law were not acknowledged to be
wrong, nor the Government in error, the case would be
equally bad, presenting the pitiable spectacle of a
Government abolishing a good law to accommodate a bad
subject -- one of rebellious tendencies. This would not be
restraining sin; it would be rather favoring or licensing
sin, and justifying the sinner in his evil course. And it
would have a tendency to bring in all the evils of anarchy
and ruin that we have considered as the unavoidable results
of destroying governmental authority. p. 36, Para. 3,
[LIGHT] .

To suppose that God would act thus is a libel on the
wisdom and justice of the King of Heaven which we would not
dare to utter. These suppositions are inadmissible. p. 36,
Para. 4, [LIGHT].

3. The Governor pardon. This is a prerogative that may,
under proper restrictions and conditions, be safely
exercised. Therefore we must accept this as the only
alternative; as the only means whereby the sinner may
escape from the punishment of his crimes. p. 37, Para. 1,
[LIGHT] .



By examining the foregoing points, it will be perceived
that the acts of abolishing the law, and pardoning the
transgressor, cannot in any case be united. One would be a
nullity if both were attempted. This will be better
appreciated when we consider the conditions under which
pardon may be granted, and how the Government (which must
ever be the first and chief concern) will be affected
thereby. p. 37, Para. 2, [LIGHT].

III. PARDON SUPPOSES OR RECOGNIZES, p. 37, Para. 3,
[LIGHT] .

1. The guilt of the condemned. This is evident. To pardon
an innocent man would be preposterous. Human Governments
sometimes professedly do this, as when it is ascertained
that a man, who is in prison for a term of years, is
innocent of the crime of which he was convicted, the
Governor issues a pardon as a means of his release. But it
is a misnomer, and really an insult to the innocent man.
The law should make provision for release from unjust
confinement without subjecting a man to the disgrace of
receiving a pardon when he had committed no crime. p. 37,
Para. 4, [LIGHT].

2. The power of government. This is equally evident. To
pardon is to remit a penalty which might be inflicted. It
would be a mere farce to offer a pardon to those whom the
Government had no power to punish. p. 37, Para. 5,
[LIGHT] .

3. The justice of the law transgressed. This is nearly
parallel with the first proposition, and like it, evident;
for to pronounce a man guilty is to say that he has done
wrong. And if a violation of law be wrong, the law violated
must be right. An unjust law is, in a moral view, a
nullity. When a law is found to be unconstitutional, or a
nullity, the prisoner under it is not really pardoned; he
should be released from false imprisonment; and such
release is of justice, not of mercy. But pardon is of
favor. Thus it is clear that the justice of the law is
acknowledged in the article of pardon. Now as pardon
supposes the guilt of the prisoner, the power of the
Government, and the justice of the law, in all these it may
be made to honor the Government and vindicate its
integrity. p. 38, Para. 1, [LIGHT].



But there are other principles involved. The act of pardon
recognizes the claims of law, by recognizing its justice.
Thus far it honors the Government. But the question still
remains, Are those claims satisfied as well as
acknowledged? According to a plain truth before noticed,
the sinner ought to be punished; justice imperatively
demands it. How then can pardon be granted, and strict
justice be administered? In this case there will arise two
conflicting interests; one of sympathy for the accused,
leaning toward mercy; the other; strenuous for the
integrity of the Government, leaning toward justice. How
can these principles be reconciled? Can both parties be
satisfied? Here is a difficulty; and this will lead us to
notice the conditions or restrictions under which pardon
may be granted with safety. For an indiscriminate,
unconditional pardon is dangerous to the Government.
Closely examining this subject we find p. 38, Para. 2,
[LIGHT].

IV. WHAT THE GOVERNOR MUST DO IN GRANTING PARDON. p. 38,
Para. 3, [LIGHT].

He must do one of the following things:-- p. 39, Para. 1,
[LIGHT] .

1. Disregard the strict claims of law and justice. But
this, of course, is evil in its tendency, giving license to
crime, and favoring lawlessness, rather than restraining
it, which latter must remain the true object of government.
This, indeed, is the very thing we have all the time been
guarding against. We cannot admit this, it being dangerous
to the Government. Because if the claims of the law may be
disregarded in one case, they may be in many -- they may be
in all; and then government is at an end. And if the
executive sets the example of disregarding the claims of
the law, others may thereby be led to follow his example,
or all may; and the result is the same -- lawlessness and
anarchy. And all this from following the example of him who
occupies the throne of justice! The very thought is, in the
highest degree, abhorrent. Only one way remains possible by
which pardon may be granted without trampling on justice,
and endangering the Government; that is -- p. 39, Para. 2,
[LIGHT].

2. Make satisfaction to the law by voluntary substitution.
If the substitution be voluntary, so that the substitute be
satisfied, and the full penalty of the law be inflicted, so



that the law and justice be satisfied, all must be
satisfied -- all conflicting interests and feelings must be
reconciled. Let no one say, to oppose this, that such is
not the case when pardon is granted in human Governments;
for these are imperfect, and instead of conforming strictly
to justice they can only hope to approximate it. The
interests above referred to are never harmonized in human
Governments. In these, if the prisoner is punished less
than the penalty indicated by the law, then the law is
deprived just so much of its due. In such case, justice is
not reconciled or vindicated; it is suspended. All must see
at a glance that the means herein proposed alone obviates
all difficulties. Let us further examine its effects. p.
39, Para. 3, [LIGHT].

V. VOLUNTARY SUBSTITUTION, p. 40, Para. 1, [LIGHT].

1. Recognizes the claims of law. We have supposed
substitution wherein all parties are satisfied -- all
conflicts reconciled. But if the law were unjust, if the
accused were not really guilty of a wrong, the act of
condemning would be tyrannical. There could then be no
satisfaction, either to justice, or to the condemned, or to
his substitute. Hence, to obtain the desired result, there
must be acquiescence in the justness of the proceeding,
which is a recognition of the justice of the law which
condemned. p. 40, Para. 2, [LIGHT].

2. It honors and maintains the Government. It must be
admitted that every infringement on the claims of law,
every departure from strict justice, is a violation of
common rights, and endangers the Government. Whatever
honors and vindicates the claims of law and justice, tends
to maintain the Government; and of course to vindicate
personal rights under it. This voluntary substitution does,
as has been s